Asserting that all derealizations "aim at keeping something from the ego, at disavowing it," Freud, in the Open Letter's last few sentences, states that his standing on the Acropolis in Athens signified the fulfilment of a forbidden wish, the wish to excel one's father, and that the derealization or his fleeting disbelief in the Acropolis kept him from acknowledging that this impious wish has been realized: I might that day on the Acropolis have said to my brother: 'Do you still remember how, when we were young, we used day after day to walk on the same streets on our way to school, and how every Sunday we used to go to the Prater or on some excursion we knew so well? And now, here we are in Athens, and standing on the Acropolis! We really have gone a long way!'. . . It must be that a sense of guilt was attached to the satisfaction in having gone such a long way: there was something about it that was wrong, that from earliest times had been forbidden. . . . It seems as though the essence of success was to have got further than one's father, and as though to excel one's father was still something forbidden. And it is here that Freud is holding back: the "feeling of filial piety" which interfered with his enjoyment on the Acropolis pertained not only to his deceased father, Jakob, whom he has excelled, but also to Moses, whom Freud, since before the turn of the century, has been secretly bent on surpassing.
After relating the derealization on the Acropolis, Freud refers to "a marginal case" of derealization, the Moorish King Boabdil's refusal to acknowledge a portent of the end of his kingdom Granada, the fall of the fortified city of Alhama: During the ceremony, just as Pope Pius VII was about to place the Bourbon crown on his head, Napoleon "took care to put the crown on his head himself" (Butterfield. 1966, 62) , thereby, symbolically castrating the Holy Father (hats, according to Freud, symbolize male genital organs). This allusion to Napoleon's 'castration' of the Pope suggests strongly that at the time of the derealization a similar made his boy to swear to take vengeance on the Romans. Ever since that time Hannibal has had a place in my fantasies. (Freud, 1900, 197) In the Open Letter Freud refers to his Sunday walks with his father, Jakob ("how every Sunday…"). So, it is reasonable to assume that Jakob's 'castration' on the Jewish sabbath was evoked during the derealization, as well as Freud's 'Hannibal' phantasy "to take vengeance on the Romans"--that is, the new Romans, the Catholic church.
According to legend, when Boabdil burst into tears while casting his eyes one last time at his palace-fortress, the Alhambra, his mother, the Sultana, reproached him: "You do well to weep like a woman for what you do not defend like a man." Like the Sultana, Amalie Freud too had given birth to a "Moor":
. . . It appears that I came into the world with such a tangle of black hair that my young mother declared I was a little Moor.
(Ibid., 337, n. 1; parentheses enclose this sentence.)
But unlike the Sultana's Moor, who 'weeps and does not defend,' Amalie's Moor, her "Goldener Sigi," who was born in a caul and so is destined to become "a great man" (Ibid. 192), would not only 'defend'; he would destroy their common enemy, Christianity.
And thereby avenge--according to the lex talionis ("an eye for an eye, a tooth for a tooth, . . .")--the humiliation of his beloved papa, for he will have perpetrated the ultimate castration on the papacy, the killing off of the papal line.
Introducing the Open Letter's subject matter, the derealization on the Acropolis, Freud states: "During the last few years [an odd experience] . . . which I had never understood, has kept on returning to my mind" ( 239, emphasis added). But why--after three decades--the "returning to [Freud's] mind" of the derealization? This reasonable question--'Why now . . .?'--the father of psychoanalysis does not address, as though it had never entered his mind. Which is hard to believe, as is his claim that he "had never
[before] understood" the derealization. Now, " [d] uring the last few years" Freud has been writing and researching Moses and Monotheism (1939), a draft of which he had completed in 1934, and which he, moreover, had seriously considered writing since at least as early August 1933 (Schur, 1972, 91) . Because it is intimately related to his secret messianic ambition, Freud secretly understands that the surfacing or 'returning' of the three-decades-old derealization was instigated by his preoccupation with this on-going work which will be his last major assault on religion--and in which he asserts that Christianity and the scourge of anti-Semitism are inextricably linked:
The [Christians] have not got over a grudge against the new religion which was imposed on them; but they have displaced the grudge on to the source from which Christianity reached them. The fact the the Gospels tell a story which is set among Jews, and in fact deals only with Jews, has made this displacement easy for them. Their hatred of Jews is at bottom a hatred of Christians . . . (Freud, 1939, 91-2.) In other words, the good Christian, not having the moral courage to acknowledge his hatred for his religion which obliges him to renounce his aggressive and illicit sexual impulses, displaces this disavowed hatred on to the people who had made his life miserable by shackling him with his chains, the Jews. This hostility, Freud adds, can be will feel it as a possession of their very own and will be ready for its sake to make the sacrifices as regards work and instinctual satisfaction that are necessary for its preservation. They will be able to do without coercion from their leaders. If no culture has so far produced human masses of such a quality, it is because no culture has yet devised regulations which will influence men in this way, and in particular from childhood onwards. Here it is worth noting: the Freud family Bible, the illustrated German-Hebrew Philippson Bible, whose frontispiece depicts Moses holding the Tablets of the Law (with rays of light emanating upward from both sides of his forehead), contains a woodcut of the Acropolis (Vitz, 1988, 196) . How do these children come to know those things? (Schur, op. cit., 406) Despite fearing that he is to blame for the deaths of his beloved "Sunday October 1897; Freud and Fliess, 1954, 219) Oppressed by his fratricidal sense of guilt, Freud secretly resolved to redeem himself by making the world a better place for future Juliuses (and Sarahs), a world without anti-Semitism. This, then, vis-a-vis his messianic ambition, is the determinative factor:
Freud's need to make an atonement for having "killed" his eight month-old rival, Julius.
[ On April 15, 1908, the fiftieth anniversary of Julius's death, the six year-old Psychological Wednesday Society, as per Freud's carried motion, was renamed the Vienna Psychoanalytic Society (Nunberg and Ferdern, 1962, 373) . In this manner 
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Chaldean breach (586 B.C.E.) and Roman breach (70 C.E.) of the walls of Jerusalem, which led to the destruction of the First and Second Temples (Spier, 1986) . And this is fitting, for to repeat: universal acceptance of the book's essential premise--Judaism stems from a patricide--would result in destruction of the Jews' 'stone' fortress, the Torah.
After writing the last sentence of Moses and Monotheism and placing his pen on his antiquities covered desk, did this lonely and unknown fighter for the human rights of his beseiged nation lift his precious "Athene," and to that virgin goddess of wisdom and of war make a silent prayer?
